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VERSES ATTRIBUTED TO THE TELEGONY*

The huge differences characterizing the main editions of the Greek epic poets of the
Archaic period are well known. The sparse amount of information available poses ser-
ious problems; so too does the lack of unanimous acceptance of the same methodologic-
al principles with respect to the attribution of a citation to a given author and poem. The
case of the Telegony is typical: Bernabé lists five fragments,! Davies two (only one in
common with Bernabé),? and West six (four in common with Bernabé, one in common
with Davies, and one published by Livrea’ ten years after the appearance of the editions
of Bernabé and Davies). To alert the reader that the attribution of fragments 1 and 2 to
the Telegony is conjectural and not based on ancient evidence, West attaches an asterisk
to them.* My aim is to discuss both what certain scholars have taken as one (and, for
exactly 110 years, the only)® of the two surviving lines from Eugammon’s Telegony,
that is fr. 1 (PEG 1, Bernabé=*1 West)=fr. 2 (Allen), and also what appears as fr.
*2 in West’s Loeb edition.

TELEGONY fr. 1 (PEG 1, BERNABE = *1 WEST)=f. 2 (ALLEN)

The Athenaeus passage reads as follows:®

kol tov 'O8vocéa 8¢ "Ounpog molvhdyov kod Aoipoapyov mopodidooty dtov Aéyn (n 215):

* I wish to thank M. Davies, P. Finglass, W. Kullmann, A. Rengakos, M.L. West, and the anonym-
ous referee for constructive comments and criticism; M. Davies also for letting me see his unpublished
notes on the Telegony; M.L. West also for bringing to my attention his article on Baldr; and audiences
at the Classics departments of Cornell and Columbia Universities, where an earlier version of my work
was presented.

' A. Bernabé, Poetae Epici Graeci: Testimonia et Fragmenta. Pars I (Stuttgart and Leipzig, 1987).

2 M. Davies, Epicorum Graecorum Fragmenta (Géttingen, 1988).

3 E. Livrea, ‘Nuovi frammenti della Telegonia’, ZPE 122 (1998), 1-5, at 2.

* M.L. West, Greek Epic Fragments: From the Seventh to the Fifth Centuries pc (Cambridge, MA,
and London, 2003), x.

5 See H. Diels, ‘Atacta II', Hermes 23 (1888), 279-88, at 279, who argued that fic@iev aproréng
Kkp€o T Gometo kKoi uEBv oY (cited by Athen. 10.412d) came from Eugammon’s Telegony, and in
particular from the episode of Odysseus’ visit to his cattle in Elis and his stay at the house of
Polyxenus. See also T.W. Allen, ‘Homerica II: additions to the epic cycle’, CR 27 (1913), 189-91,
at 191, who endorsed this view and printed this hexameter as fr. 2 in his edition of the Cyclic
epics. A. Rzach, ‘Kyklos’, RE (1922), 11.2, cols. 2347-2435, at 2432, thought it more appropriate
that, since Odysseus’ designation as an old man was more at home after his return from Thesprotia
in the Telegony, it might have come from that particular part of Eugammon’s epic.

© The text is that of G. Kaibel, Dipnosophistarum libri xv (Leipzig, 1887-90 [repr. Stuttgart 1965—
6]), 10.412b26-d16, with a few changes according to the edition of S. Douglas Olson, Athenaeus: The
Learned Banqueters, Vol. IV: Books 8—10.420e (Cambridge, MA, and London, 2008).
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VERSES ATTRIBUTED TO THE TELEGONY 449

QAL €ue pev doprhoat £dcate Kndouevov mep:

0V YOp TL oTUYEP €Ml YOoTEPL KVVTEPOV GALO

éndeto, | T €kélevoev €0 pvnooohat avoykn

Kol pého, telpopevov Kod EvimAnoedivarn dvayest.”
VnepPariovoa Yop €v T00T01G doiveTon 0rDTOD Aoupopyion HETO ToD UNdE €v d€ovTt o TEPL
TG YooTPOg YVWUOAOYELY. €xphiv Yop, €l Kol €lipmtiev, doxoptepely 1| petpldley o
mePL TV TPOdrV. 10 & TEAEVTAIOV Kol TNV TEAE0TATY auToV TopioTnol Aoupopyiov Kol
yootpopyiov (n 219)-

g Kol £yed TEVOog pev €xw dpeciv, 1 8¢ HAL oiel

€c0épuevol KEALETAL KO TIVEUEY, €K OE UE TOVTOV

AnBdverl 666’ Emobov, kol EvimAncOival dvdyet.

To0ToL YOp 008" v EKETVOG O ZopdovAmOALOG EITETY TTOTE GV ETOAUNGCEV. YEP®V TE OV
fioblev aprorémg kpéo T Goneto, Kol nefv Hdv.

Homer presents Odysseus as well as a greedy gourmand, when he says (Od. 7.215-18):

But let me eat my dinner, unhappy as I am.

For nothing is more shameless than the miserable

belly, which orders us to pay attention to it and gives us no choice,

even when we are worn out, and demands to be filled.
For in this passage Odysseus’ greed is shown to be excessive, and he offers an unnecessary sen-
tentious discussion of his belly; because even if he was famished, he should put up with the
situation, or have eaten a modest amount. But his conclusion establishes his extreme greed
and gluttony (Od. 7.219-21):

Since I feel pain in my heart; but my belly relentlessly

insists that I eat and drink, and makes me forget

all my sufferings, and demands to be filled.
Not even the famous Sardanapallus would have dared to say this. And although he was an
old man,

he ravenously consumed boundless meat and delicious wine.?

The attribution of the verse fiobiev dproréms kpéa T dometo koi v HdY to the
Telegony is based on the following arguments:

(a) Metrical, dictional, and stylistic considerations strongly suggest that the verse is
archaic.”

(b) The phrase yépwv 1€ @dv that precedes the citation of the verse in question in
Athenaeus’ text shows that the narrator portrays Odysseus avidly eating enormous

7 The text of Odyssey 7.218 has évi ¢peci mévBog &xovto. instead of EvimAnedivon dvayet; cf. Od.
7.219 (révBog pev €xm dpeciv) and Od. 7.221 (éviminodijvor dvayet), both cited by Athenaeus
below. See also n. 13 below.

& Translation by Olson (n. 6).

? aproéang and doneta are not used in a similar context in Hellenistic and Imperial epic. The pos-
sibility that Athenaeus is drawing this line from some parodic epic poem on matters gastronomical
must be excluded for the following reasons: (i) Athenaeus regularly names his source and often the
work from which he is drawing his citation; (ii) the line cited in Athen. 10.412d cannot come from
epic parodists such as Archestratus of Gela (Hedypatheia) and Matro of Pitane (Attic Dinner
Party), because neither the former’s didactic (pseudo-Hesiodic) style nor the latter’s technique of
reshaping his Homeric or Hesiodic model by introducing alterations that ‘almost always have some
recognizable motivation in humor or grammar’ apply to the context of Athenaeus’ ‘citation’; see
A. Sens, “Tinte yévog tovuov {ntelg;”: the Batrachomyomachia, Hellenistic epic parody, and
early epic’, in F. Montanari and A. Rengakos (edd.), La Poésie épique grecque: métamorphoses
d’un genre littéraire, Entretiens sur 'antiquité classique (Geneva, 2006), 215-44, at 228. Metrical
considerations are also heavily against such an attribution; e.g. Archestratus ‘never allows hiatus
after a word ending in a short vowel’ (S. Douglas Olson and A. Sens, Archestratus of Gela: Greek
Culture and Cuisine in the Fourth Century ce [Oxford, 2000], Ixvi). On Matro, see S. Douglas
Olson and A. Sens, Matro of Pitane and the Tradition of Epic Parody in the Fourth Century BCE:
Text, Translation, and Commentary (Atlanta, GA, 1999).
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450 CHRISTOS TSAGALIS

quantities of meat and sweet wine. Given that the only archaic poem in dactylic
hexameter where Odysseus featured as an old man was Eugammon’s Telegony,
it is plausible that this verse does come from this epic poem.

However, there are arguments that can be raised against the attribution as follows. First,
Athenaeus consistently cites (and sometimes even names) the authors of cyclic epics
and other archaic poets as well.!? A look at ‘Athenaeus’ in Bernabé’s Index Fontium
shows that he quotes his cyclic or archaic epic source more than thirty times. For
example, he names Eumelus or Arctinus as the poet of the Titanomachy (1.22c,
11.470b), and he refers to the poet of the Thebais (7.317a, 11.465¢), the Cypria
(2.35¢, 4.137e, 8.334b, 15.682d, 15.682f), the llias Parva (3.73e), the Illiou Persis
(13.610c), the Nostoi, and/or the Atreidon kathodos (7.281b, 9.399a). Why would he
then abstain from mentioning Eugammon and the Telegony, when he regularly does
the exact opposite with respect to other cyclic poets?

Secondly, Athenaeus has clearly indicated to his readers that his quotations in
10.412b26-d16 are from Homer at the very beginning of this section (kxoi tOvV
‘Odvocéa 8¢ “Ounpog ToAvodyov kol Aoipapyov mopadidwoly Otav A&yn). In particu-
lar, he has included the verse under discussion within an Odyssean context, after giving
two other citations from Book 7 of the Odyssey (215-8 and 219-21). When he changes
context and author, he makes it perfectly plain by giving the author’s name (10.412d17:
Ocoyévng 8’ 6 Odoiog ...). The fact that he does not follow this practice with respect to
the line ficbiev Gprnoréwg kpéo T Gometo kol uéBv ”dY strongly suggests that he
regards it as Homeric and, in particular, as Odyssean.

Thirdly, the key point is that yépwv does not designate Odysseus’ old age but the
disguised Odysseus, who quite often is called a yépwv (‘old fellow’) in the second
half of the Odyssey (for example in 14.37, 14.122, 14.166, 14.386, 14.508, 18.21,
18.74).11 Some of these uses of yépwv are attested within a context pertaining to

10 This is in accordance with Athenaeus’ standard treatment of his sources. On his general reliabil-
ity, see K. Zepernick, ‘Die Exzerpte des Athenaeus in den Deipnosophisten und ihre
Glaubwiirdigkeit’, Philologus 77 (1921), 311-63; P.A. Brunt, ‘On historical fragments and epitomes’,
CQ 30 (1980), 477-94, at 481; D. Ambaglio, ‘I Deipnosofisti di Ateneo e la tradizione storica fram-
mentaria’, Athenaeum 78 (1990), 51-64; G. Arnott, ‘Athenaeus and the epitome: texts, manuscripts,
and early editions’, in D. Braund and J. Wilkins (edd.), Athenaeus and His World: Reading Greek
Culture in the Roman Empire (Exeter, 2000), 41-52, at 41. At times Athenaeus makes mistakes
that take the form of omissions, paraphrases, and replacements of part of the original text, though
we should be careful to distinguish his own carelessness from that of the epitomist; see R.W.
Sharples and D.W. Minter, ‘Theophrastus on fungi: innacurate citations in Athenaeus’, JHS 103
(1983), 154-6; A. Tronson, ‘Satyrus the Peripatetic and the marriages of Philip II’, JHS 104
(1984), 116-26; C. Bréchet, ‘Du “grand livre” homérique aux Deipnosophistes: exploration d’un con-
tinuum’, in D. Lenfant (ed.), Athénée et les fragments d’historiens (Paris, 2007), 321-40.

"' The way in which the actual text of Athenaeus is phrased in this case is rather misleading. One
may think that the yépov to whom he is referring is none other than Sardanapallus himself, the notori-
ous Assyrian King Assurbanipal, whose name had become closely associated in Greek literature with
extravagant luxury and effeminacy. Athenaeus offers an entire passage on the proverbial gluttony of
Sardanapallus in 12.528f-530c, in which various accounts of the end of his life and their proper
sources are listed. I take yépowv as referring to Odysseus for the following reasons: (i) there is no sat-
isfactory explanation concerning Athenaeus’ use of a line with strong Homeric echoes for
Sardanapallus; (ii) his old age is related to his effeminacy, the association of food and drink with
that old age being only secondary (see Suda X 121 s.v. Zopdovimodog, X 122 s.v.
SopdovomdAiovs, and £ 497 s.v. xortoynpacor [Adler]). This becomes obvious in the section
which Athenaeus devotes in Book 12 to ‘Female-Kings’ (12.528e-531a), on which see
M. Gambiato, ‘The female-kings: some aspects of the representation of eastern kings in the
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excessive eating and drinking (in the hut of Eumaeus and in the episode with the glutton
Irus).!2

Finally, given this, I would like to argue that, under the influence of the formulaic
line fjuebo douviuevor xpéa t doneto kol péBv N3V employed for Odysseus and
the comrades five times in the Apologoi (Od. 9.162=9.557=10.184=10.477=
12.30), Athenaeus deliberately'®> made one of his banqueters create a line reading
fiobev aprnoréms kpéo T Gometo koi péBuv ”dL that sounds perfectly Odyssean.!4
Similar context had triggered and facilitated this display of knowledge and poetical vir-
tuosity, since it emphasized the theme of gluttony, which was after all needed in this
particular section of the Deipnosophistae, given that Athenaeus aimed at highlighting
Odysseus’ excessive greed.!> For Odysseus had been presented as a glutton in the
very same Odyssean context that he was called a yépwv, namely in Eumaeus’ hut. In
fact, it is possible that Athenaeus made one of the banqueters use the syntagma
fobev aproAémg!® that is employed in alternate lines in Od. 14.109-10 (&g 6007, 6
3" évdukémg kpéo T’ Hobie mivé 1€ oilvov | Gproréag dxémy, Kokd 8& puvnotipot
oVtevev),!” where this diction had been employed by the narrator for Odysseus alone.

This line of thought even explains Athenacus’ expression yépwv 1€ v, which has
misled a number of scholars who have treated it as an allusion to Odysseus’ old
age,!® a theme that could easily have been included in the time frame of

Deipnosophistae’, in Braund and Wilkins (n. 10), 227-30, esp. at 230; (iii) Athenaeus gives on a regu-
lar basis the source he is employing by author’s name and/or work. When he does not know or has no
direct knowledge of his source, he explicitly tells his readers (see e.g. 8.336d—e, where he cites twelve
lines from Alexis’ The Instructor of Profligacy on the basis of On Timo’s Silloi by Sotion of
Alexandria) and may at times even indicate the range of his knowledge. Here there is no ¢not tg
or any other expression indicating a different source than the one he has been employing since the
beginning of this passage, i.e. Homer (see also 8.336b).

12 1t should be noted that Eustathius of Thessalonica (Commentarii ad Odysseam pertinentes,
2.166.45-2.167.20) cites this entire passage of Athenaeus on Odysseus’ gluttony (10.412b—d) in
his discussion of the episode between Odysseus and Irus, i.e. when Odysseus is disguised and is called
a yépwv, which shows that he considers the entire Athenacus passage as relevant to that part of the
Od[yssey.

3 A mistake based on a slip of memory is much less likely because, although Ao8ev/ficbiev and
aproAémg are attested in subsequent lines in Od. 6.249-50 and 14.109-10 respectively, they are sepa-
rated by entire books from all five attestations of the formula kpéo ©° Goneto kol péBuv 180; see
Bréchet (n. 10), 330-1, though both his other examples in 10.444e and 12.511b are, strictly speaking,
of a different sort, since in the former the new hexameter is not forged by Athenaeus but by
Hegesander of Delphi (fr. 20, FHG iv.417) or his source, and in the latter Athenaeus is substituting
one Homeric word with another within a given expression.

!4 This explanation is consonant with Athenaeus’ practice in quoting Homer. He often cites a word
or expression from a given line, then omits the rest of the line and continues with part of the next verse
(there are multiple examples: see e.g. 1.9b, 1.10b, 1.14a, 1.24f). He also changes certain expressions
when quoting a line or group of lines. A typical example of the latter tendency can be seen in the
passage under discussion (10.412c), in which Od. 7.218 xoi udAo tepduevov kol €vi opeci
névBog Eyovto is cited as koi pédo tepdpevov kol EvimAnodivor dvayet. On Athenaeus’ practice
in citing Homer, see Bréchet (n. 10), 321-40.

'S There is a vivid discussion in the scholia of both the Iiad (e.g. A on 8.231, bT on 9.206b, AbT
on 20.84a [Erbse]) and the Odyssey (T on 7.216 [Dindorf]) with respect to whether certain eating and/
or drinking habits are appropriate or inappropriate to the notion of the hero. Athenaeus’ line cannot
have come from the scholia, since he systematically mentions his scholiastic sources, Aristophanes
of Byzantium and Aristarchus being well-known examples; see Bréchet (n. 10), 331-5.

1% Interestingly enough, kpéa. also features in the same Odyssean context.

17 See also Od. 6.249-50 (7 o1 6 mive Ko RoBe TOAVTANG Slog OVGsENS | GiproAémg: Snpodv yop
£3nt0og Nev EmocTog).

'8 Most recently A. Debiasi, L epica perduta (Rome 2004), 255 n. 52.
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Eugammon’s Telegony.'® Before facing the glutton Irus (Od. 18.21-2), Odysseus refers
to himself in the following manner: uf oe y€pwv nep €dv otiifog Kol xeileo dpOPo |
oipotos. We do not need to assume that Athenaeus changed the Homeric yépawv mep
wv into yépov 1€ @dv. The standard use of yépwv for the disguised Odysseus in
Book 14 (especially when Odysseus is described eating avidly) suffices for the argu-
ment presented above. The attestation of the phrase yépwv nep €dv in an Odyssean con-
text pertaining to the theme of gluttony (this time Irus’ gluttony) may have further
facilitated the process that I described above.2°

Kaibel’s laconic note ‘versus non Homericus’ in the critical apparatus of his edition
of Athenaeus’ Deipnosophistae turns out to be quite ironic: the verse is not Homer’s but
is clearly Homeric, in the sense that I suggest above, and certainly not by Eugammon of
Cyrene.

TELEGONY fr. *2 (WEST)

It is now more than ten years since Enrico Livrea suggested that Synesius’ letter 148 to
Olympius?! contains a fragment from Eugammon’s Telegony. Subsequently, M.L. West
included it in his Loeb edition of Greek Epic Fragments.?? In what follows, I intend to
examine whether this attribution is correct.?3

In his letter to Olympius, Synesius presents the peaceful way of life and customs of
the farmers and shepherds of the Cyrenaean hinterland.?* The text to be discussed runs
as follows (148.1-66):2°

Anéhmov TV téEy 1AV 0dpwv. Ti Yap MV Tolelv, ovdevog EAAqvav 1dv TV ABuny
ENOKNKOTOV BEA0VTOG €ig TV Ttop’ MUV OGAattoy €xkméunely OAKGdoG, Kol o 8¢ ddinue
TG GLVTAEEMG 0V8E Yop ZVpolg Emueres koroipewy eig 100 Kupnvaiwv érivelo. AdBot &
v pe 10010 ToTE Kol yevouevov: oV yép el yeitwv Bokdting o0d’ €dAuevilom cuyvd,
QAL dvaoxiopon pog votov dvepov Kvpnvoiov €oyotog, kol yeitoveg uiv eictv olovg

1% Since Odysseus had stayed among the Thesprotians for quite a few years, so that Polypoites, his
son from Callidice, had reached the required age to take the throne after his mother’s death, it is
assumed that he returned to Ithaca in his old age. This, of course, does not necessarily mean that
this topic was exploited in the Telegony, though it may well have featured in an oral *Thesprotis,
in which Odysseus died in his old age in the land of the Thesprotians (perhaps in the manner described
in Od. 11.134-7=23.281-4); on this episode, see the Appendix.

20 Notice that the reference to Sardanapallus also scans as a hexameter (tobta ydp 008 v £xelvog
0 ZopdavamoAdog einelv). With respect to Sardanapallus, the ‘naked’ reference to the notorious
Assyrian king in 10.412d is explained on the basis that his famous self-composed epitaph (see
einely mote Gv £€10Auncev) has already been discussed by the wise banqueters in 8.335f-337a. On
a comparison between Sardanapallus’ epitaph and what is said in the Odyssey, see 8.336a-b; on
the Assyrian king’s gluttony, luxuriousness, and effeminacy, see 12.528f-530c.

2! See A. Garzya, Synesii Cyrenensis Epistolae (Rome, 1979).

22 West (n. 4), 168, fr. *2. Being (rightly) sceptical about this attribution, West has attached an
asterisk to this fragment number (see p. 448).

2 Livrea also suggested in the same article that Callimachus® Hecale fr. 294 Pfeiffer=49.9-10
Hollis potrebbe non esser immune da reminiscenze di Eugammone, e perfino preservarne in qualche
misura il Wortlaut, omaggio di Callimaco al suo lontano conterraneo. 1 will not explore this attribu-
tion, since West has (rightly) excluded it from his edition. As A. Hartmann, Untersuchungen tiber die
Sagen vom Tod des Odysseus [Munich, 1917], 66, has convincingly shown, Cercyon is a later addition
to the Agamedes and Trophonius episode. See also M. Davies, The Greek Epic Cycle (London,
1989), 86.

24 See D. Roques, Etudes sur la correspondence de Synésios de Cyréne (Brussels, 1989), 110-12.

%5 Livrea (n. 3), 2= *fr. 2 West.
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‘Odvooeng petd v 100kmy 10 mnddiov €xmv €lntet, uiviv Tlooeddvog £k 100 xpnopod
TOPOLTOVUEVOG,

ol ovK iooot Bdhacooy
Aavépec, oVdE 0 Gleoot peptynévov €idop €80voty.

GAADL U1 AOYOV BAA®G 0INBNG TO UNdE HEYPIS GADY TOVG deDpO KeYpTioBat BaddTTn, Unde unv
Gvoro 10t T0UT0 KaTeGHIELY NYoD ToL Kp€oL Te Kol 0 méppato. €iol ‘v v’ iepov “Eotiov’,
eiolv Nrepdron mop’ MUV Ghec, dnéyxovieg mpog votov Ehattov 1| mpog GmopKTioy M
Bdhotto. T00T0VG ApHOVOG KOAODUEV TOVG GAOG. TETPOL 88 0LDTOVG WoupopdL KoL TPEPEL Kol
KkpOnTEL, fiv 6tov GdpéAng EmPePAnuévny donep €0erkido, PRoT®VN TOAAT Kol YePol Kol
oKkoAlowy dpodv 10 PBdboc. 10 8¢ AvoywvvOuevov Gleg elotlvy, 1Belv 1€ MBS Kol
yvevoachot. GAL’ Gmwg uf coodtoTiknv dmelpokodioy oinbfig 10 £nelelbeiv 1OV Emywpinv
oAV 1@ dmynuott fiKioto yop tolg dypodiaitolg Nulv mpootldvel 10 ¢rhdTov Tabos.
GALOL GV YO GmOuTElG £KOGTOL IO HUAV T TEPL LAV £18€VOoiL.

Avéyov tolvuv G80oAEcKOVONG EMIOTOANG, vl Kol THG GKoipov TOAVTPOyHOSUVIG SQG
Stkny. 8o 8¢ xoi yodemov eig miotv 10 €kdoTolg AmdTpodov. 0O dodrov oV Epyov
TOpov Gvomeloon mepl yepooiov GAMV, £€nel kol debpo mplypoto €xw TEPL VEAV Kol
iotiov kol Boddrtng dvokpvopevog. oicBo yop GO £yd kol GIAocod®dY ToTe Gpo Dy
€0gocduny 10 xphuo TovTo TV BGAocoay, kol Tpog Dopw kol Tpog KaveBo my peydiny
Muvnv v Aapopdy. xoi eidketo vadg, koi dviyeto mpdg ovpov abtn, komoig Exeiv.
£€yeldte OoVv gixdoovtog vty £pod (e ToAUTOdL. of 8¢ Sibkewton TG Yvduog GOomep
NUETS, Otay VeP 1OV EnEkevo. OoVANG dikoVmUeY, TTig ToTé €0ty 1| O0VAN, d180Vc0. 101G
Sofacty oy AvevBuva koi dveEédeykto yevdesBor. AL ovtol Ye, K6V mpocinvtol
MOTE T MEPL TOV VEDV 1| S0Ewov €KEIVO YEAGY, GVl KpOTog dmictovoly Ot duvartol
TPEPElY AvOpdmovg Koi OdAatTor ToDTo Yop povny €xewv dovoL THY UNTéPL YRV TO
nmpecPETOV.

Eyd 8¢ mote ad1olg dvovehouot Tpog T mepl Tdv ixBvwv, dvoloBmv Tvo, KEPOUOV Kol
npocapdEos TETpQ, £8e1Eo TV an’ Alyvumtou tapiyn cvyvd: ol 8€ ddewv Tovnpdv Edocav
givon copoto, kol dvofopdvieg Epevyov, TG dicdvBog Vontedoveg Mg 0VSEV NMIMTEPOL
00 S TV 0d6vimwv oopudikov. kol €on Tig O yepoitotog kol €v T 80&n dpevadv
ennpoiwtatog, oYoAf) YoUv mepl VdTog GAVKOD ToTEDOOL KOAOV TL ardTOOL TpE€decBon kol
£dmdov, TV Tnyoiov v dyofdv Kol motipwv voudtov Potpdyovs kol BSEAA0G
YEVWOVTOV, GV 008 Bv O pouvopevog yebooto. Koi eixdto ye dyvooidoy.

0V YOp 600G €K VUKTOG £YEipel KOU EmBpDOKOV

TEAAYOUS, OAL ™ Itrwv xpepetiopol kol unkdtov aindiov, kol tpofotiewv PAnyn Kol tobpov
UOKNUOL, TPATNG 8€ AKTIVOG EmBoirotong Tdv peittt@dy O Boufoc, €ig Ndoviig Adyov ovdeud
TOPOYOPOV LOVGIKT).

I have neglected the duty to pay tribute, but what could I do? Not one of the Greeks settled in
Libya is willing to dispatch merchantmen to your sea. At the same time I release you from your
contribution, for Syrians never take the trouble to call at the ports of the Cyrenaica, and if one
did by chance come, I should never know of it. As a matter of fact, I do not live near the sea, and
I rarely come to the harbour. I have moved up country to the southern extremity of the
Cyrenaica, and my neighbours are such men as Odysseus was in quest of, when he steered
from Ithaca, to appease the wrath of Poseidon, in obedience of the oracle:

‘Men, who know not of the sea, nor eat food mixed with salt’.

But do not think that I am exaggerating when I say that people here do not take to the sea,
even for the purpose of getting their salt, nor yet suppose that thus they eat their meat and cakes
unsalted. We have, I swear by holy Hestia, at a distance to the south less than that which sepa-
rates us from the sea to the north, a native salt which comes from the earth and which we call
Ammon’s salt. It collects under a scab, as it were, of crumbling stone, and when this scab,
which conceals it, has been removed, it is easy enough to scoop out the depths with one’s
hand or with a shovel, and the lumps that you may take up in this manner are salt, pleasant
both to look at and to taste. Do not think it sophistical vanity on my part, this account of the
salts found in this country. Rustic people such as we are the last to harbour vain glory. But
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you express a wish to learn from me about everything in my part of the world.

Therefore be prepared for a loquacious letter, that you may pay the penalty for your untimely
curiosity. At the same time, what is foreign to anyone is difficult of credence. A Syrian will not
easily acknowledge the existence of salt from the earth, very much as people here are hard to
convince when I answer questions about ships, sails, and the sea. You may remember that once
when [ was studying philosophy with you, I looked out upon this very thing, the sea, and the
great deep lake which stretches from Pharos to Canopus. One ship was being towed in; another
was moving with all sails set; another was propelled by oars. You laughed at me when I com-
pared this last one to a centipede. Now the people here are in the same state of mind as we our-
selves, whenever we listen to tales in the world beyond Thule, whatever Thule may be, which
gives to those who have crossed it freedom to lie about it without criticism or censure. Even if
they admit what is told them about vessels, or only seem to laugh at it, at all events they stoutly
refuse to believe that the sea too is able to nourish mankind. According to their idea, this priv-
ilege belongs to mother earth alone.

On one occasion, when they refused to believe in the existence of fish, I took a certain jar,
and dashing it against a stone, showed them plenty of salted fish from Egypt, on which they said
they were the bodies of evil snakes, sprang up and took to flight, for they suspected that the
spines were as dangerous as the poison of a serpent’s fang. Then the oldest and most intelligent
of them all said that he found it difficult to believe that salt water could produce anything good
and fit to eat, since spring water, excellent though it be to drink, produces nothing except frogs
and leeches, which not even a madman would taste. And yet their ignorance is natural.

‘For the onrushing wave’ of the sea ‘awakens them not in the night’ — only the neighings of
horses, the bleating of a herd of goats, the cry of sheep, or the bellowing of a bull; then at the
first ray of sunshine the humming of bees, yielding the palm to no other music in the pleasure
it gives.?¢

I shall argue that the dactylic hexameter 00 YOp 6ddg £k VUKTOG £YEipeL KDL EMOPOOKOV
does not come from Eugammon’s Telegony for the following reasons. First, when Synesius
refers to what he considers a post-Odyssean adventure of Odysseus he uses one and a half
lines from Od. 11.122-3 (=23.269-70): ol oVk icoot OGhoooay | dvépec, o0dE B Gheoot
peuryuévov eidop Edovav. If Synesius knew the actual text of the Telegony, as is taken for
granted by those who are eager to accept that the verse 00 Yop 600G £K VUKTOG £yeipel KOU
gmBpdokov comes from this lost epic, he would not have referred to its content by an
Odyssean verse?’ but with a verse of the Telegony.?

Secondly, the use of the word mnddov (‘steering paddle’, ‘rudder’) instead of €petudv
(‘oar’) (ednpeg €petudv, Od. 11.121=23.268) covertly indicates that Synesius is hereby
employing his general knowledge of the Homeric text with respect to this episode.? He
is clearly operating on an Odyssean note, since it is very likely that he is mixing expressions
such as mddAov pett yepot Beovong vnog €xovta (Od. 3.281) with €v xeipeootv Eyovt’
elnpeg €petudy (Od. 23.268).3° Conversely, if he wanted to substitute the Homeric word
€petudv with a synonym that was widely employed in later Greek, he would have used
kmnn, which he regularly employs in his Epistles.!

Thirdly, before citing the dactylic hexameter in question, Synesius uses the phrase
Kol €lkota. dyvoovotv, which recalls the Odyssean expression ol ovk icoot

26 Translation by A. Fitzgerald, Letters of Synesius of Cyrene (London, 1926).

27 The alternative possibility, i.e. that Od. 1.122-3 (= 23.269-70) is a verbatim quotation from an
oral, pre-Homeric Telegony, is simply untenable.

28 Tt is highly likely that Synesius considered the oar story to have been part of the Telegony, on
which see the Appendix.

2% The word mnddov is also regularly used by Synesius in the Epistles; see e.g. Ep. 5.15, p. 15;
5.11, p. 16; 5.15, p. 21 (Garzya).

30 See Od. 11.121: hoPov edipeg €peTudv.

31 See Ep. 4.26, 148.38, in R. Hercher (ed.), Epistolographi Graeci (Paris, 1873, repr. 1965).
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6dracoov (11.122=23.269) quoted at the beginning of his letter to Olympius (148.12).
This may indicate that he is still within the Odyssean framework set by his initial ref-
erence to Homer and that he is, therefore, operating on an Odyssean note.32

Fourthly, Livrea makes much of the violation of Naeke’s rule,>* which is regularly
followed in the dactylic hexameter of the Hellenistic period, and argues that the verse is
archaic. The diction of this line suggests otherwise. In particular, odg is only attested
once in Homer (Z/. 5.567: un 1L 001, u€yo 8¢ odog dmocdnAele movolo) as an enclitic
that has probably replaced o¢e to avoid hiatus,3* and is short in quantity. In the extant
corpus of archaic Greek poetry it occurs one more time, in the beginning of the verse
(Th. 34: 660g & ovtdc), and though it is long there, as in Synesius, it does not tell
against our suggestion, since it is placed in proclitic position,?> whereas in Synesius
it is not. Conversely, since Synesius’ 60dg is long, it is rather unlikely to have existed
in an archaic verse. Of course, one cannot exclude the possibility that it is Synesius who
has substituted an original co€ag with synizesis by oddc, but other dictional issues
strongly indicate that the verse is not archaic. In particular, neither €ysipm nor
gmBpwokw ever occur with ko as subject in the extant corpus of archaic Greek epic.

Fifthly, since Synesius’ €k vuk1dg recalls €k vuktdv from Od. 12.286, it is worth
examining the wider context of this Homeric hapax. Odysseus, who is with his com-
rades on the island of Thrinacia, suggests that they should depart immediately because
Teiresias had specifically warned him not to eat the cattle of the Sun (Od. 11.107-15).
Eurylochus argues that it is dangerous to sail away at night, when there are terrible
winds that may destroy their ship. He suggests that they should stay ashore, eat what
food is left in their ship, and depart at daybreak. Unfortunately, the next day Zeus
sends menacing winds that do not allow them to leave the island. Problems arise
when they run out of food. Finally Odysseus’ advice is rejected and, when he falls
asleep, his comrades slaughter and eat the cattle of the Sun (Od. 12.279-396).
Throughout this entire passage (and even before) emphasis is given to the sound
made by the sheep and cattle on the Sun’s island, both when Odysseus and his men
first arrive (Od. 12.265-6: pvknBuod 1’ fikovco Bodv avAlopeviwv | oldv te
BAnynv) and most tellingly when the comrades roast and eat them (Od. 12.395-6:
Kkpéo 8 o’ ofeloiot pepvket, | OntoAéo € Kol Oud, Bodv & g yiyveto dpwvn).
Likewise, Synesius’ dactylic hexameter is followed by his statement that the people
who are ignorant of the sea are only awakened at night by ‘the neighing of horses,
and the bleating of goats and sheep and the bellowing of bulls’ (GAL’ inmov
yxpeuetiopol kol pnkalov aimdiov, kol mpofotiewv PANyN Kol Todpov HUKNUQ).
Seen from this vantage point, Synesius’ reference seems to be building on his general
knowledge of Homer3¢ and in particular of the Thrinacia episode, where equivalent

32 See below (point 5).

3 According to this rule, diaeresis after a spondaic fourth-foot is generally avoided.

34 p_ Chantraine, Grammaire homérique: phonétique et morphologie (Paris, 1958-63), 1.267.

35 See I. Wackernagel, Sprachliche Untersuchungen zu Homer (Gottingen, 1916), 4-6; M.L. West,
Hesiod: Theogony (Oxford, 1966), 166 on v. 34. The crucial point is that in Synesius’ text cdg is not
followed by ovtotg and is, therefore, anaphoric-deictic and not reflexive.

36 Some of these features are also attested in the story of the Cyclops: (i) the ‘they do not know of
the sea’ motif (9.125-7: 0¥ yap Kukioneoot véeg ndpo piktondpnot, | ovd’ Gvdpeg vndv €vt
TEKTOVEG, Ol K€ KOUOEV | Vijog €vocéruovg, ...); (ii) the noise made by various animals (9.166—
7: Kvkhonov 8 €g yolov EéLeVoo0UeY £YYUG £0vIv, | kamvov T adtdv € ¢Boyyny Olov Te Kol
atydv; cf. 9.439: Onrewon 8¢ péunkov Gvhuedktol mepl onkovg); (iil) (uninterrupted) sleep
(9.150-1: €x 8¢ xoi ool Pruev €mt pnyuivt Bokdoons | €vBa & dmoPpi&avieg euetvouev "Hd
Slav); and (iv) movement of a wave (9.147-8: o¥t’ oDV kUHOTO, Houcpd KVLALVEOUEVO, TPOTL

https://doi.org/10.1017/S0009838814000445 Published online by Cambridge University Press


https://doi.org/10.1017/S0009838814000445

456 CHRISTOS TSAGALIS

themes were used. These observations indicate that he has probably made up this verse
and that he is still operating with an Odyssean context in mind.3” Since he is not citing
anyone, he gives us this verse without indicating authorship.38

Sixth, Synesius never mentions a Cyclic poet by name, nor does he ever cite another
line from the Cyclic epics. This observation should not be confused with his knowledge
of episodes featuring in the Cyclic epics, as Ep. 123.9-10 (Nostoi fr. 7 PEG 1, Bernabé
=1r. 6 EGF, Davies = fr. 6 West) shows.

Seventh and finally, Livrea’s suggestion is based on his belief that the episode of
Odysseus wandering with an oar on his shoulder and his appeasement of Poseidon
by means of sacrifices after arriving at a land where people are ignorant of the sea®
would have been included in Eugammon’s Telegony.*® In my view, this is hardly the
case, since (a) the episode is absent from Proclus’ summary of the Telegony, (b)
Odysseus performs the sacrifices ordered by Teiresias after his return to Ithaca from
his first journey to Elis and before his departure to Thesprotia, and (c) Odysseus’ jour-
ney to Thesprotia resulted from his Wanderlust.*!

Thus, when measured cumulatively, the evidence marshalled above strongly suggests
that the dactylic hexameter of unknown authorship quoted by Synesius does not come
from Eugammon’s Telegony. Discomforting as it is, it may well be the case that not a
single verse from this lost epic about Odysseus’ post-Odyssean adventures has survived
the test of time.

Aristotle University of Thessaloniki CHRISTOS TSAGALIS
christos.tsagalis@gmail.com

APPENDIX

There are strong reasons for suggesting that the episode of Odysseus travelling to the
land of the Thesprotians with an oar on his shoulder belonged to an older

xépoov | eicidopev). That Synesius also has the episode of the Cyclops in his mind, see the very
beginning of his letter (p. 267, 1-6 [Garzya]): duédler yeddow, Otov mepl ovT0d A€ymoty,
nyovuevolr mEPLo €kTeTudrOdcOo OV KiUkAwmo, kol ®¢ €ilketo pev UmO 1@ Kpud 10
yepovTov, 10 &€ Kd&Bapuo TV Bvpov £TNPEL KoL OVPOYETV PETO TOV MyeUdva TG Toiuvng, oK
Gy Bopevov 1@ doptim, TN de oD cLLPoPQ cuVaYBOUEVOV.

37 For comparable phenomena, see M. Davies, ‘Poetry in Plato: a new epic fragment?’, MH 37
(1980), 129-32; M. Davies, ‘Tzetzes and Stesichorus’, ZPE 45 (1982), 267-9. In these two studies,
it is convincingly shown that metrical sequences (such as Adpnotov ueiiynpuv in Plato’s Phaedrus
269a5) or even ‘entire hexameters’ (Tpweoo’ ol 101" icov Felévag €idwlov €xovtec), which have
been mistakenly attributed to Stesichorus, may have been either created by the author of the ancient
source (Plato in the first case) or caused by a combination of various factors such as forgetfulness and
misunderstanding of an earlier reference (Tzetzes in the second case).

38 See the Appendix.

39 Strictly speaking, the verse in question designates people who live far away from the sea (and are
never awakened by the sound of waves) and not people who do not know the sea.

0 This is a different argument from the first one presented above, for there I tried to show that, even
if Synesius thought that the episode with the oar occurred in the Telegony, he only had a vague idea of
the epic’s content, not the actual text. Conversely, here the argument relates to Livrea’s belief that the
episode with the oar belongs to the Telegony, and as a result the line in question may have come from
the same context as ‘people who are ignorant of the sea’.

! For a detailed presentation of this final argument, see the Appendix.
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pre-Homeric Thesprotian tradition, but not Eugammon’s Telegony.*> Therefore, I shall
try to explain my thesis in considerable detail.

The first argument is that the episode with the oar is not mentioned by Proclus.*3
Critics may argue that other details of the Telegony, such as Odysseus’ second son
by Penelope (Ptoliporthes-Arcesilaus), are also left out by Proclus, whose version is
after all a summary. There is, however, an important difference here: there are other fea-
tures associated with this episode that, cumulatively valued, make it unlikely that the
story of the ‘Sailor and the Oar’ would have featured in Eugammon’s epic. In other
words, the lack of any reference by Proclus to the episode with the oar must be seen
within a reshaping of the content of an older Thesprotian oral tradition, which
Eugammon and the Odyssey undoubtedly knew.** Clement’s statement that ‘the
Cyrenaean [poet] stole from Musaeus the entire Book on the Thesprotians’#® may be
a way of saying that a poetic tradition so old as to be attributed to a legendary figure
such as Musaeus lies behind the Thesprotian section of Eugammon’s poem. We shall
return to this point later: for the time being, suffice it to say that there are reasons for
emphasizing Proclus’ silence about such an important episode that — according to the
Odyssey — functioned as the aetiology for Odysseus’ journey inland.

The second argument is that, in the Odyssey, Teiresias advises Odysseus to perform
two sets of sacrifices: one for Poseidon (Od. 11.130-1) and one for the rest of the
immortal gods (Od. 11.132-4). The former must include a lamb, a bull, and a boar
(p€€ag iepa koo TTooeddmwvt GvoKTL, | GPVELOV ToUpoOV 1€ LBV T EmPrTopo
kompov), and should take place in the land of the people who are ignorant of the sea,
while the latter must be offered after Odysseus’ return to Ithaca (oixad’™ dmooteiyewv
€pdev B° 1epag exotoufog | aboavatoiot Beolot, Tol 0VPavVOV EVPLV €YOVGL, | TAoL
UGA™ €€eing). According to Proclus’ summary, Odysseus performs the sacrifices ordered
by Teiresias affer his return to Ithaca from #is first journey to Elis and before his depart-
ure to Thesprotia (313—4 Severyns = § 118 Kullmann: &€retta €ig 106xny katomietoog
105 Vo Tepesiov pnbeicog telel Busiog).

In order to avoid this obvious contradiction, scholars have come up with two sugges-
tions. First, Merkelbach has argued that an original €ic "Hrepov kotonmledoog must at
some stage have been changed into €ig 'T0dxny karamievoos, since (according to his
theory of Odysseus’ exile) Odysseus could not return to Ithaca after Elis.*® This

42 Though essential, this argument is completely independent of all the others that I present above.
As such, its rejection would not affect my central thesis, i.e. that fr. *2 (West) does not come from
Eugammon’s Telegony.

+ Davies (n. 23), 7, rightly reminds us that, since Proclus’ summaries have been transferred to the
MSS of the /liad to facilitate understanding of Homer’s epic, discrepancies with and repetitions of
events attested in the Homeric epics had to be removed from them. In this light, the case of the sacri-
fices ordered by Teiresias is really problematic, for they should have been omitted. In other words, we
would have expected an absence of any reference to these sacrifices, which are mentioned in the
Odyssey. Referring to the sacrifices but omitting their prerequisite (the ‘Sailor and the Oar’ tale) is
extremely awkward.

4 See A. Ballabriga, ‘La prophétie de Tirésias’, Métis 4 (1989), 291-304, at 298, who points to an
interesting association between the funeral rites offered to Elpenor and the ‘planting of the oar’ motif.
See Od. 11.77 (migon t €nl TouPw €petudv) and 11.129 (mh&og e0Mpeg £peTudv).

4 Clem. Alex. Strom. 6.25.1 (2.442 Stihlin) = Eus. Praep. Ev. 10.2.7 (1.559 Mras): 1ion 8¢ o0 tog
Swavoiog povov kol AéEetg DoeLOUEVOL Kol Tapadpicovtes Epmpdnoay, mg £8elyOn, GAAL Yop
Kol o ddploe GvTikpug OAOKANpa €xovieg Sledeyybnoovionr aVTOTEADG YOpP TO ETEPOV
VoeAduevol g 1o €€nveykay, kaBdmep Evyduuov (Dindorf, Evyduov Clem.; Edypdupmv
Euseb.) 6 Kvpnvoiog €k Moveaiov (B 6 D.-K.) 10 nept Oeonpwtdv Pipiiov oOAOKANpOV.

46 R. Merkelbach, Untersuchungen zur Odyssee (Munich, 1969), 147.
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proposal has at least four serious flaws. First, why would this change occur in the first
place? Was it a scribal error or a deliberate change? Both alternatives are clearly wrong:
the former could not have been the case, since a change of "Hrewpov >"106knv is
palaeographically implausible. With respect to the latter, even if we assume that this
was an emendation introduced by someone who wanted to bring the summary into
agreement with Homer, it remains obscure why he would have introduced a change
that would be in line with Homer with respect to the first set of sacrifices but against
Homer as far as the second set is concerned. After all, there were two sets of sacrifices,
both specified by Teiresias — one that would take place in the mainland and one in Ithaca
after Odysseus’ return.*’ Secondly, the word "Hrepog is never employed by Proclus,
nor is it ever attested in archaic epic, nor is it used before the classical period to desig-
nate a wide geographical area in the north-west of the Greek mainland,*® of which
Thesprotia is only one part.*® Given that Proclus systematically uses the Homeric or
archaic versions of place names, it is unlikely that he could have used the word
"Hrepov instead of ‘I8¢knv. Thirdly, it misinterprets the usus scriptoris, for Proclus
employs the verb xotomA€m (‘sail from the high sea to the land’, ‘put into port’, ‘put
in’, or ‘sail back’) only for arrival by sea at an island, so it is much more likely that
here it designates a journey of return and arrival, namely Odysseus’ return to
Ithaca.>® Consequently, it is likely that Proclus would have used the participle
anomievoog and not kortomievoog, if he wanted to designate a sailing-away from
Elis to Thesprotia.>! Fourthly, Merkelbach’s suggestion tries to solve one problem,
but ends up creating another: since Teiresias spoke of two sets of sacrifices, if
Odysseus is presented as going from Elis directly to Thesprotia (according to

470d. 11.130-4=23.277-81.

“*% The place name "Hrepog is attested in Pseudo-Apollodorus’ relevant passage (Epit. 7.34: nelf
Su g "Hreipov PBodilwv eig Oeonpwtolg Topoyiveton kol koo t0g 100 Tepesiov povreiog
Bvoidcog €hdioketon [Mooed@dva), but after the completion of another set of sacrifices to Hades
and Persephone (see Od. 10.521-40) that probably take place in Ithaca, and certainly after
Odysseus arrives among the Thesprotians. In Proclus’ version, Teiresias’ sacrifices are performed
in Ithaca before his departure to Thesprotia.

49 The alternative reading of "Hrepov as fimeipov, which is, of course, attested in archaic epic with
the meaning ‘mainland’, does not fit so well, for Odysseus is already on the mainland (Elis), so it
seems awkward to sail again to the mainland. Moreover, designation of a specific place is needed.

30 Proclus’ use of compound forms of TAéw in his summary confirms the abovementioned argu-
ment: cvumielv (92-3 Severyns=§ 6 Kullmann) refers to Aeneas’ journey together with Paris to
Sparta, £knAel (98 Severyns=§ 10 Kullmann) designates Menelaus’ journey from Sparta to Crete,
anonievoag (104-5 Severyns=§ 13 Kullmann) denotes Paris’ journey from Sparta to Ilium,
anonAéovoy (129 Severyns=§ 26 Kullmann) is used for the departure of the Achaeans from
Mysia, mpoomievoavteg (254 Severyns=§ 90 Kullmann) points to the sailing in of the fleet from
Tenedos to Troy, dmomiéovow (266 Severyns=§ 95 Kullmann) refers to the departure of the
Greek fleet from Troy, exmietoogs (285 Severyns =§ 104 Kullmann) designates Menelaus’ departure
from Troy, o&momledviov (291 Severyns=§ 106 Kullmann) indicates the sailing-away of
Agamemnon’s fleet from Troy, and dummomAet (309-10 Severyns = § 115 Kullmann) points to a sailing-
away journey from Ithaca to Elis. Apart from cuunielv, which is not really relevant to this argument,
in all the other cases the meaning is ‘sailing away’ or ‘sailing away towards a place’. The only time
that Proclus employs the verb xotomdéw (144 Severyns=§ 32: xoroamiéovow eig Tévedov) he is
clearly emphasizing not the place of departure but that of arrival. In particular, kotomAéw® designates
arrival by sea at an island, i.e. just as is the case with eig 10dxnv katomkevoos (313 Severyns=§ 118
Kullmann). With respect to the arrival of the Achaeans at Tenedos, Pseudo-Apollodorus has
npocéoyov (Epit. 3.23) and npooniéovtog (Epit. 3.26).

51 See C. Tsagalis, The Oral Palimpsest: Exploring Intertextuality in the Homeric Epics
(Cambridge, MA, and London, 2008), 87-8.
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Merkelbach’s argument) and performs Teiresias’ sacrifices there, then the second set of
sacrifices will never be offered in Ithaca.>?

The second suggestion comes from West, in his edition of the Greek Epic Fragments,
where he combines some information given by Pseudo-Apollodorus’ Epitome with
Proclus’ summary of the Telegony.>® He thus prints the following plot summary with
respect to the passage in question: €merto €ig IOGKkNV KotomAeVoog TOG VIO
Tepeoiov pnbeicog terel Bucioc. Kol petd tobto €ig Oeompwtong Ghkvelton
<koi koo 106 Tepeosiov povieiog Buoidcog e€ldoketon TTooeddvo, Ap.>. Thus,
we have a summary where two conflicting versions are combined. Since it is, I think,
obvious that the same sacrifices (specified by Teiresias) cannot be mentioned twice,
we are faced with an insoluble problem. Pseudo-Apollodorus must be used with great
caution, for although he may at times offer information that must have belonged to
the Telegony, this should not make us forget that he is writing a mythological compen-
dium and not the summary of a given epic poem.>* Each piece of information that he
gives us should, therefore, be judged on its own merit. A typical case is, for example,
his complete silence about Odysseus’ journey to Elis, which was (beyond any reason-
able doubt) part of the Telegony.>>

My third argument is that, since, according to Proclus’ summary, Odysseus per-
formed the sacrifices specified by Teiresias in Ithaca, before his departure to
Thesprotia, it becomes plausible that the purpose of Odysseus’ journey to Thesprotia
was altogether different. The fact that Proclus does not mention the reason for this jour-
ney has caused a lot of head-scratching, but Ballabriga’s claim that Odysseus’

52 There is one more point to be stressed, though not very much: if the sacrifices specified by
Teiresias were carried out in Epirus and the story of the ‘Sailor and the Oar’ formed part of the
Telegony, then the journey to Epirus would have included two major episodes, the ‘Oar’ and the
tale of Callidice. This would run against the tendency of this epic to have a single focus in each epi-
sode: Elis — hospitality of Polyxenus, Thesprotia — Callidice, Ithaca — Telegonus.

33 See West (n. 4), 166.

34 See Davies (n. 23), 7.

35 On the grounds of similarity of content and sometimes diction, M. Davies, Prolegomena and
Paralegomena to a New Edition (with Commentary) of the Fragments of Early Greek Epic
(Goéttingen, 1986), 105-6, has argued that Pseudo-Apollodorus and Proclus ‘derive ultimately from
a common source, and that common source, filtered through an unknown and unknowable number
of intermediate abridgements about which it would be futile to speculate further, consists of the
Epic Cycle from Cypria to Telegony’. West (n. 4), 12, asks for caution, ‘as Apollodorus has some-
times incorporated material from other sources such as tragedy’, but uses Pseudo-Apollodorus to com-
plete Proclus’ summaries. Conversely, W. Kullmann, Die Quellen der llias: Troischer Sagenkreis
(Wiesbaden, 1960), 139, 156, and ‘Ilias und Aithiopis’, Hermes 133 (2005) 9-28, at 12 n. 12,
does not put Pseudo-Apollodorus on a par with Proclus with respect to the level of accuracy of infor-
mation included in the actual poems of the Cycle. G. Scafoglio, ‘Proclo ¢ il ciclo epico’, Gottinger
Forum fiir Altertumswissenschaft 7 (2004) 39-57, at 42—4, argues that Proclus had read the actual
poems of the Cycle that survived to his day and that Pseudo-Apollodorus also used them from
time to time, hence his similarities with Proclus with respect to content and diction (43). It is generally
agreed that the sources of Pseudo-Apollodorus’ Bibliotheca are multiple: see C. Robert, de Apollodori
Bibliotheca (Berlin, 1873); A. Soder, Quellenuntersuchung zum 1. Buch der Apollodorschen
Bibliothek (Diss. Wiirzburg University, 1939); M. Van der Valk, ‘On Apollodori Bibliotheca’,
REG 71 (1958), 100-68. In my view, there are two important facts that should not be underestimated:
(i) Pseudo-Apollodorus never states that he offers the plot of any given epic; (ii) abridgements, bizarre
selections (such as the absence of the Elis journey in the relevant section of Pseudo-Apollodorus’
Epitome), and the addition of minor points (such as Telegonus’ lamentation upon his realization
that he had killed his own father) should in no way be treated as indications that the episodes or scenes
were absent (Elis) or featured (lamentation) in the actual work that is summarized (Bibliotheca) and by
extension in the Telegony, whose content we know from a different, reliable source (Proclus); see
Brunt (n. 10), 477-94, at 478.
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wandering is a voluntary one and that it stems from his Wanderlust that is reflected even
in the hero’s false tales in the Odyssey (e.g. 14.244-6) seems to me plausible.’® This
scenario solves various problems, including Proclus’ clear designation of the reason
for Odysseus’ journey to Elis (émioxeyduevog 10 Bovkoia).>” We may even argue
that Proclus’ phrase ‘in order to visit his cattle’ explains why Odysseus went to Elis,
not why he left Ithaca. In the case of Thesprotia, there was no need to do that, since
Odysseus’ Thesprotian adventure had become so closely associated with Odysseus’
post-Odyssean fate that it hardly needed an explanation. In an older Thesprotian trad-
ition, Odysseus may have died peacefully in Thesprotia € GAOg (‘away from the
sea’),’® as Teiresias had prophesied in Od. 11.134. When the myth of Telegonus,
which belonged to the typical story pattern ‘son kills his father by accident’, was
added to the older Thesprotian lay and the expression €€ &AOg was reinterpreted so
as to mean ‘from the sea’,>® Eugammon had to invent a reason for Odysseus’ departure
from Thesprotia and return to Ithaca. This reason was Callidice’s death, which allowed
Odysseus to leave the throne to Polypoites, the son he had by her. It therefore becomes
plausible that the Thesprotian episode acquired a novel function in Eugammon’s
Telegony, since it was used to create the necessary time lapse for two important devel-
opments or innovations introduced by Eugammon:®® the coming of age of Polypoites
and Ptoliporthes-Arcesilaus, the two sons Odysseus had acquired by Callidice and
Penelope respectively. Both of them were of the utmost importance to the poet of the
Telegony: the former would succeed to the throne in Thesprotia, the latter in Ithaca

%6 See Ballabriga (n. 44), 291-304. Merkelbach’s suggestion that Odysseus went to Elis and then to
Thesprotia, because he was exiled after the killing of the suitors (as covertly indicated by the initial
phrase of Proclus’ summary) is based on his emendation of Proclus’ eig I06&kmv to €ig v "Hrnepov.
For reasons given above, I believe this exile scenario must be dismissed altogether. It is significant that
Pseudo-Apollodorus (Epit. 7.40) refers to Odysseus’ exile only in a version (7.40: eloi 8¢ ot Aéyovieg)
that is clearly distinct from the one pertaining to the Telegony (7.34-7); see also Plutarch, Moralia,
294 CD (detia Romana et Graeca 14 = Aristotle fr. 507 R.).

57310 Severyns=§ 115 Kullmann.

8 M.L. West, ‘The Death of Baldr’, Journal of Indo-European Studies 32 (2004), 1-9, at 5-6, puts
forward a different possibility, suggesting that the ambiguity of the expression €& aAog has resulted
from the loss of the key of the story. If this Indo-European narrative pattern of ‘exclusive polarities’
is employed, it can be argued that ‘Odysseus ... had been declared invulnerable to anything grown or
made on the earth. (Perhaps also to any man born of woman, since Telegonos’ mother was a
goddess)’.

% See (i) schol. Od. 11.134 (487.12 Dindorf): "Eviot 8¢ kot mopdeoty, €£ dGAdc, olov dmd
Bordoong ... kol daocv mg €vtevtel g Kipkng “Hoouotog kateckevooe Tnieyove 86puv €k
pLYévog Bokacciog, fiv @dprug dveldev €cBiovoav tovg &v th Popkidt Aluvn ix8g ob Ty
ugv émdoportido ddopovtiviv, 1OV & ctipako xpucody givar, 1oV 'Odvscéa dveilev; (ii) Schol.
Od. 11.134 (487.23 Dindorf): ot vewtepotr 100 mepi TnAéyovov dvémhocav tov Kipkng kol
‘Odvocemg, 0¢ dokel kata (o 1oV motpog €ig '10akny €A0mv U’ dyvolog OV TotEpo
Swypioocbor tpuydvog kévipe; (iii) Eust. Od. 1676.43: dvorog 8¢ €€olog O MIEPOTIKOG Kol
8Ew BoAdoong, Tva Aéyn 81t el kod SuoTuyels ® 'Odvoced Katd, BdAacoay, AL’ O BEvoTdg Got
ovK €v aOt €oto GAL" EEm adThG. Tveg 8€ €€ GAOG Ypdihouot Kot Topdbesty €v Suct UEpeSt
Aoyovu, Aéyovieg og Tmiéyovog 6 Kipkmg kol ‘Odvccéng mMdouctdtevktov 86pyv Exmv, ov
ddapavtivn pev 1 €mdoportis, aiyun 8& k€vipov Bokoooiog puydvog, xpuoois 8¢ 6 otipol, Kot
eABov €x Tuponviag €lg avoyniddnoy 100 moTpdg Kot AENAOTOV Gyvoig To NAEWPOTIKY TOD
‘Odvocems KTHULOTO. KoL 0POV GVTITOAOV TOV TTOTEPQ, GVEIAEV OVK €iddc. Kol oVt 1@ Kot
B6hacoov del kokdg mpdtrovit £k Boddrmg awbig 6 Bdvatog, Og émedvev awTtdV, KoBO Kol
‘Onmavog (Halieut. 2.497) iotopel, 1@ Thg TPUYOVOs kEVIPE, Tiv POpkug ¢ootv Gvellev
obeipovoav 1tovg €v Ty Dopkidt Auvn ixOVg; (iv) Ps.-Apollod. Epit., 7.36: xoi ‘Odvccén
BonBotvta 1@ petd xelpog 86patt TRAEYOVOG <TPLYOVOC™> KEVIPOV TV CyuUnV €XOVTL TLTPWOKEL,
kol 'Odvcoeng Oviioket.

€0 See Hartmann (n. 23), 71-5.
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after Odysseus’ death, the double marriages of Telemachus with Circe and Telegonus
with Penelope, and their transfer and subsequent immortalization in Aeaea.

Given this, Proclus’ reference to sacrifices specified by Teiresias to be offered in
Ithaca before going to Thesprotia may be a relic of the older Thesprotian lay.
Teiresias’ sacrifices had, in the course of time, become so intricately entwined with
the Thesprotian episode that reference to them remained even when their prerequisite,
the story of the ‘Sailor and the Oar’, was omitted. As Hansen has shown, the basic
point of this story is its actiological coda.®! In the Telegony, there is no purpose or
aim in Odysseus’ visit to Thesprotia. In Proclus’ summary, the sacrifices specified by
Teiresias may have designated only the sacrifices to all the gods, namely only the sec-
ond set of sacrifices ordered by Teiresias in the Odyssey. These sacrifices did not change
place (since they were still carried out in Ithaca) but rather changed time. Odysseus’ sec-
ond return to Ithaca (not after Elis but after Thesprotia) was caused in the Telegony by
Callidice’s death and had, therefore, been completely separated from the story of
the ‘Sailor and the Oar’.°> Another possible explanation is that, under the influence
of the Thesprotian episode, Proclus mistakenly used the expression tog Um0
Tepeoiov ... Ouolog, although he wanted to designate the sacrifices that Circe
(10.521-5) had told Odysseus to perform in Ithaca (which are also mentioned in
Ps.-Apollod. Epit. 7.34).93 This scenario is further strengthened by the fact that both
Circe’s sacrifices and Teiresias’ were connected by their Underworld element, the for-
mer due to Hades and Persephone, the latter because Teiresias was in the Underworld.
As suggested above, it was the influence of the Thesprotian adventure that facilitated
Proclus’ mistake.

1 W.F. Hansen, ‘Odysseus’ last journey’, QUCC 24 (1977), 27-48.

2 G.L. Huxley, ‘Homerica II: Eugamon’, GRBS 3 (1960), 23-8, suggested that Odysseus had per-
formed the sacrifices to Poseidon in Elis and that it was in Arcadia that the tale of the ‘Sailor and the
Oar’ took place. For a refutation of this theory, see Tsagalis (n. 51), 86-7.

3 See Debiasi (n. 18), 257 n. 74, who postulates Ond Kipkng instead of 0md Teipesiov. This argu-
ment is different from Merkelbach’s change of 'I6dknv to "Hrepov: since a sacrifice to Teiresias
formed part of the sacrifices which Circe told Odysseus to perform in Ithaca (Od. 10.522-5), confu-
sion was facilitated. Debiasi (253—4) also entertains the idea, on the basis of Clement’s assertion that
Eugammon had stolen the entire Thesprotian Book from Musaeus (Strom. 6.2.25.1 = Euseb. Praep.
Ev. 10.2.7), that the Telegony may have contained a Nekyia that would have shared a number of simi-
larities with its Odyssean counterpart. I am very sceptical about this suggestion, whose core was first
suggested by E. Schwartz, Die Odyssee (Munich, 1924), 140.
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